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I.

Introduction

Interest in the study of the Book of Ezekiel has risen dramatically in the twentieth
century. Prior to that the book was considered one literary unit. 1 Since 1900 there has been
much discussion ranging from the authorship of the book to the psychological condition of the
prophet Ezekiel. In 1924, Holscher attributed only 177 of the 1,235 verses as original to Ezekiel.
He believed that Ezekiel wrote in poetic forms. Therefore none of the prose was original. In
1934, Torrey said that the entire book was third century fiction while a year later Smith argued
that the book was written by a Northern Israelite before the Exile and edited by Ezekiel to fit the
situation. Since 1950, scholarship has returned to attributing most of the Book of Ezekiel as
original to the prophet himself. 2 Boadt sees it as likely that the book is completed prior to 540
B.C. as the book’s description of the second temple does not correspond to what was actually
built. 3
So why should anyone wish to study the call of Ezekiel today? Odell writes
In his commentary on Ezekiel, Jean Calvin asserted that the opening chapters of Ezekiel
were fundamental to understanding the rest of his book. What was important was not
only the time at which Ezekiel received his call but also the manner in which “God stirred
him up”. 4
Thus, this study examines the call of Ezekiel in order to understand the book as a whole.

II. Historical Background
In order to understand Ezekiel’s call, we must first review the historical situation in
which his call arose. Ezekiel received his prophetic call in the fifth year of the Babylonian Exile,
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593 B.C. The first of the Exiles were taken from the Southern Kingdom in Jerusalem in 598
B.C. 5 The northern kingdom of Israel had already fallen in 721 B.C. to Assyria. Those removed
in exile thought all was lost when they were removed from Jerusalem where God dwelt. God
would not be present with them in Babylon.
As with most of the prophets, we actually know little about the person Ezekiel. Never is
he mentioned outside the Book of Ezekiel. Even his own writings tell us little about him. As
Klein states, “The prophetic message is to be found in the received text, not in the biography of
the text.” 6 Ezekiel does not write to tell us stories about himself but to deliver stories for God. 7
He sees himself merely as an instrument. Yet, the message of any prophet generally is not
divinely dictated by God. God gives the prophet a message and allows the prophet to determine
the words to speak to the people. Thus, it is important to know what we can about the prophets.
So what do we know about Ezekiel? As stated above, he received his call in 593 B.C. 8
The last dating in the book is 571 B.C. 9 Only the elite were among the 10,000 first deported to
Babylon in 598 B.C. 10 Since Ezekiel was among the first group of Exiles, we can surmise that
he was a member of the elite class. 11 Ezekiel 1:3 tells us that he was a priest. 12 Since he was a
priest, Ezekiel would have grown up very familiar with the sights and sounds of the temple. 13
Wilson states that is likely that he would have been a member of the Zadokite priests who were
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the ruling priests in Jerusalem since the days of Solomon. 14 Lastly, since Ezekiel refers to the
death of his wife in chapter 24, we know he must have been married. Since there is no mention
of the marriage, Clements concludes that he must have been married prior to his call in 593
B.C. 15
It is only in verses 1:3 and 24:24 that the name of Ezekiel is ever used. The name Ezekiel
is a compound from two Hebrews words. “El” is the word for God and “hasak” means to
strength so “Ezekiel” means “Gods strengthens”. 16 Klein states that on ninety-three other times
Ezekiel is referred to as “son of man” or mortal. 17 Bullock sees this “title” as indicative to see
Ezekiel as “singularly identified” with the people he prophesized to it. 18 In such places as 3:11,
the Exiles are referred to as your people, again making Ezekiel part of the group. 19

III.

Structure and Literary Form of the Call Narrative

In order to examine the call narrative in the Book of Ezekiel we should first examine the
overall structure of the book and the literary forms within the call narrative. The first question to
ask is who is the intended audience of the book. Wilson states since the purpose of the message
is to warn them of the judgment that the audience is clearly the Exiles. 20
The Book of Ezekiel is generally divided into three principle sections. Chapters 1-24
form a series of judgment oracles. Chapters 25-32 are a series of oracles against foreign nations,
and the final chapters 33-48 present the future hope of salvation and restoration of Jerusalem. 21
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The divisions of the book are determined by one principle event. The destruction of Jerusalem.
The siege and destruction occur during the time period of chapters 24-32. 22
Hals sees the Book of Ezekiel as a prophetic book of typical structure but with a priestly
orientation. 23 Yet Miller sees Ezekiel as different from most other prophetic books as it is
comprised mainly of first-person reports. 24 Wilson sees the heavy use of allegory, vision reports,
and symbolic actions as rare in prophetic speech. 25 Also considered uncharacteristic of
prophetic texts, McKeating sees Ezekiel as mostly prose rather than poetry. McKeating further
describes the prose as rhetorical, wordy, and repetitive like the priestly authors. 26
The Call Narrative is generally considered to include all of chapters 1-3. There are some
who end the call at 3:15 because the Parable of the Watchman, in 3:15-27, is seen as an editorial
addition. Wilson states that most scholars see 1:1-3:15 as a singular literary unit while noting
there are some editorial additions. 27
It is useful to subdivide the section according to the actions occurring in each passage.
Generally, the call narrative is divided into four sections. Boadt lays out the following structure
1:1-1:28 – The Vision of God in Babylon
1:28b-3:11 – The Call of the Prophet
3:12-3:21 – Commission as Watchman
3:21-3:27 – The Prophet Constrained 28
Clements divides the structure differently. He sees chapter 2 as a report of Ezekiel resisting the
call but being overcome by the spirit.

He then sees 3:1-15 as the act of commissioning where
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the content of his preaching is received in symbolic visionary form. 29 With either of these, 1:11:3 serves as an introduction and to provide a setting for the vision narrative. 30 Hals then refers
to 1:4-1:28a as a “vision report” with 1:28b-3:11 serving as a “vocation account”. 31
The two major works studying the genre of chapters 1-3 are from Habel and Zimmerili.32
In his study, Habel seeks to develop a standard form for the prophetic call. He begins with a
study of Moses and Gideon to develop his form. He then shows how Isaiah, Jeremiah, Ezekiel
and 2 Isaiah all follow the same structure. 33 Habel’s literary structure consists of six elements as
follows. They are the Divine Confrontation, the Introductory Word, Commission, the Objection,
the Reassurance, and the Sign 34 Habel admits that the call of Ezekiel is missing the fourth
element, the objection, in an explicit form. 35 Habel attempts to locate this in verses 2:6 and 2:8.
He sees these verses as God’s response to the objection that Ezekiel never gets to vocalize.
Both Odell and Phinney find this explanation of the lack of an objection as inadequate.
They instead look beyond the first three chapters for the objection. They find it in chapters 4-5,
which we will discuss later but for now let us look at the genre of those chapters. Odell groups
chapters 1-5 as one literary unit and sees 3:15-5:17 in the one genre of symbolic acts. Odell
believes that since there are two different genres, others do not see them as one unit.36 For a
standard form for symbolic actions we turn to Hals. He develops the form as having three
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components. First is God’s instruction to do the action. Secondly is the report of the execution
of the act and finally are words of interpretation to explain the act. 37
Now, having examined the structure, forms, and genres of Ezekiel chapters 1-5 we turn to
our study of the passage.

IV. The Call Narrative and Symbolic Actions, Exegesis of Chapters 1-5
Ezekiel 1:1-3 provides a setting of time and place for the vision. The opening verse, “In
the thirtieth year” 38 provides the first point of scholarly discussion. The general consensus now
is that this refers to Ezekiel’s age. In 1:3, he is identified as “the priest Ezekiel”. At the age of
thirty, the trainee would become a priest. 39 Ezekiel would have been anticipating this day all his
life. However, now he is not at the temple he cannot perform the duties of priest.
As verse 1 continues, we are told that Ezekiel received his call vision on the banks of the
Chebar River in Babylon as one of the Exiles. The exact location is unknown to us 40 but what is
important is that Ezekiel is not in Jerusalem and yet God appears to him.
In Ezekiel 1:2 states this vision call occurred in the fifth year of King Jehoiachin’s exile.
This places it in the year 593 B.C. In 1:3, we hear that the word of the Lord came to Ezekiel and
the hand of the Lord rested upon Ezekiel. This is God’s initiative. 41 The message always comes
on the initiative of God not the prophet. Thus Ezekiel fits this criterion of a prophet.
The vision in 1:4-28 is essential to the call of Ezekiel. The Exiles would have felt that
since they had been removed from Jerusalem they were no longer under God’s protection. God
dwelt in the temple. So, now they were beyond his reach. The vision serves to tell them God is
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present among them even in Babylon. When Jerusalem is destroyed God will still dwell among
them. 42
For us today, as we look at the imagery of the vision, we may find it difficult to
understand the images presented but for the Exiles it would have been clearer. Klein presents a
discussion of how the imagery of Ezekiel’s visions has parallel imagery in Babylonian Art. 43
More importantly for the Israelites is Boadt’s comparison of such things as a parallel between the
wings of the animals and the Ark of the Covenant. 44 There are several parallels with earlier Old
Testament imagery that the Exiles would have been familiar with.
In 1:4, the vision begins with the approach of a storm wind from the North and clouds of
flashing fire. Storms are a common occurrence in Old Testament theophanies and Near East
Babylon. Boadt refers to Psalms 18 and 97 that speak of God appearing in clouds and darkness
with power. The fact that the storm comes from the North would be understand on a physical
level in that the storms in Babylon frequently came from the North but Boadt writes that more
importantly, the North is the mythical home of God. 45 Of course, fire is a common form of
theophany with the most well known being the story of the burning bush. 46
The next image described in the vision (1:5-14) is the four faces of the animals. While
uncommon to us, Wilson says the Exiles would have recognized this imagery from Israelite
tradition. 47 Witherup states that the four beings in the vision represent the guardians around
God’s throne. 48 The four faces were human, a bull as the king of domestic animals, a lion as
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king of the wild animals, and an eagle as supreme among the birds. 49 Klein hypothesizes that the
animals may serve to protect God from contamination with an unclean world. As he further
states, as each animal is supreme in their own realm, thus God is supreme. 50 Through the image
of strength demonstrated by the animals, God is a divine warrior who stands ready to defend his
people even in Babylon. 51 1:11 depicts the wings of each animal touching the wings of the next.
This image is found in 1 Kings 6:27 that describes the cherubim that stood over the ark. 52
1:15-18 is the description of the many wheels of the chariot. In fact, Keel argues that the
wheels present a shift in the basic thought of the vision.53 It is not just a throne Ezekiel is
describing but a divine chariot. 54 Klein agrees, stating the wheels give it the mobility 55 to be a
chariot and thus creating the image of divine warrior. The wheels give it the mobility to go
wherever the spirit wished. 56
In 1:22-23, Ezekiel describes the firmament over the heads of the animals separating
them from what is above. This is another parallel of Israelite tradition from the cosmosology in
the Book of Genesis 1:6. The firmament divides the earthly kingdom from the heavenly. 57
It is here, starting with 1:26, that we see Ezekiel’s description of God. Clements states it
is here that Ezekiel becomes hesitant. 58 As Clements states how do you describe God? This is
why throughout the vision, Klein says Ezekiel speaks in terms of the “likeness of” x. 59 For
Ezekiel, it is never quite adequate to describe the imagery in human terms. As Boadt states, it is
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like the physical image but the images are always connected with images of the glory of God
such as the image of fire and brightness discussed above. 60
Klein finds “no iconographic ties to Jerusalem” but the vision serves its purpose
nonetheless. 61 While I have attempted to describe the imagery of the vision, Clements writes the
vision is not completely or satisfactorily explained but the point is accomplished. 62 In 1:15, the
divine chariot actually touches the ground in Babylon. This is what tells the Exiles that God is
present with them in Babylon. 63 This is what makes the vision essential to the call of Ezekiel.
As Hals states, the vision exists for the call of the messenger. The people must know God is
present in Babylon before they can accept any prophet in this foreign land. 64
1:28b serves both as an end to the vision and a beginning to his “call”. Ezekiel reacts to
the vision in the same way as he will later to four other divine appearances and in what may be
the only appropriate way to respond to the divine presence; he falls prone on his face. 65 In 2:1,
Ezekiel receives a command from God to stand up. As Wilson says, he is only able to do this
when the spirit enters him. 66 In other call narratives there is fear on the part of the prophet and
Ezekiel is no exception. The spirit here serves as a sign that God will give Ezekiel the strength
he needs. 67
In 2:3-5, God begins to give Ezekiel his mission. God is sending Ezekiel to the
“rebellious house” of Israel. 68 It is their rebellious nature that has earned them the judgment for
exile that Ezekiel will explain to them as God’s prophet. While Boadt says the call begins with
60
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1:28b and ends in 3:8-11 where the Israelites are described, it is this statement in 2:3 that Boadt
sees forming a circle with the end of the call in 3:8-11. 69
After describing Ezekiel’s mission, in 2:6-8 God gives Ezekiel assurance for his mission
as long as he obeys God’s command. As 2:8b concludes we begin to hear the story of the eating
of the scroll that many see as central to Ezekiel’s call. As the scroll is presented to him, it is
unrolled so that he may see what is written on it; words of lamentation and woe. Then Ezekiel
eats the scroll and finds it tastes sweet like honey. After he eats the scroll, his mission to go to
the house of Israel is repeated. He is told it will not be easy as the Israelites will not want to
listen but he must do so anyway.
There is differing opinion on the significance of the eating of the scroll. Greenberg
believes it is about obedience, doing as God has commanded him and that it has nothing to do
with taking the message into his heart. 70 Odell agrees this is not the point where Ezekiel
received the divine word to preach. 71 She sees the scroll as the judgment upon the people that
Ezekiel takes upon himself as the priests take upon themselves the sin of the people in Leviticus
8-9. 72 Davis believes that the eating of the scroll indicates that Ezekiel’s prophecy is to include
writing. 73 However, modern thought centers on that the eating of the scroll is indeed the
reception of the message to preach. 74
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For Hals, who sees the Call Narrative as ending at 3:15, the last portion (3:11-15) serves
as a conclusion to the call narrative. 75 In this thinking 3:11 then becomes the decisive order to
go to the Exiles to proclaim God’s message. It is the same spirit who in 2:1-2 lifted him up that
lifts him up here in verse 12 and verse 14. 76 Ezekiel acts according to God’s will. The section
ends with Ezekiel in a stupor for seven days. 77
The next section, 3:16-21, is known as the Parable of the Watchman. 78 Most scholars see
this passage, as well as 3:22-27, in this position as an editorial addition. Miller argues from the
position that it is strange that Ezekiel receives a second call just seven days after his original call.
Miller turns to 3:25 and the command for Ezekiel to shut himself in his house when he has not
even started his mission yet. 79 Despite the agreement that it is an addition, there are differing
opinions on what is the proper position of the passage. Wilson argues that many scholars it is
taken from the Parable of the Watchman that is found in chapter 33, with some text taken from
chapter 18. 80 In chapter 33, the parable serves as a transition from the oracles against the foreign
nations in chapters 24-32 to the pronouncement of hope in chapters 33 and following. 81 Klein
agrees that the parable is the same in chapters 3 and 33. However, he does see a difference in the
message. In 3:16-21, the Parable of the Watchman serves as a private revelation to Ezekiel but
in chapter 33, it is a public revelation to the people, confirming the call of the prophet. 82
Assuming Klein’s position, what is the point of the private revelation to Ezekiel?
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Brownlee believes the parable is vital to Ezekiel’s sense of mission. 83 Klein sees the role of the
watchman as one who warns the people of what is coming and nothing more. 84 Certainly, as
Clements says, this matches the role of a prophet. 85 As Wilson argues, these verses tell Ezekiel
that as long as he warns the people, the role of a prophet and a watchman, what is coming then
he has fulfilled his call and is free from sin. If he fails to warn them, then he is guilty of assisting
them in their own sins. 86
In verses 3:22-27, we find the beginning of Ezekiel’s dumbness, which will continue
until chapter 24, and the destruction of Jerusalem. 87 Yet, as Wilson writes, this is the time period
of the delivery of most of the oracles. Wilson argues that as such we cannot take Ezekiel’s
dumbness literally but rather as a limitation on his prophetic activity. Klein agrees that the
dumbness should not be taken literally but rather as to say that Ezekiel only speaks when God
gives him the words. 88
This brings to conclusion what is typically defined as the complete call narrative of
Ezekiel. We now return to Habel’s literary form of the Call Narrative discussed above to
examine how it applies to the call of Ezekiel. Habel provides the following breakdown
1.
2.
3.
4.
5.
6.

Divine Confrontation – 1:1-28
Introductory Word – 1:28b – 2:2
Commission – 2:3-5
Objection – Implied 2:6 and 2:8
Reassurance – 2:6-7
Sign – 2:8-3:11
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Thus, Habel is able to find all the elements of the call narrative. 89 The vision of chapter one
describes Ezekiel’s personal encounter with God that changes his attitude. The introductory
word in turn provides necessary background for establishing a personal relationship between
God and the prophet. In the commissioning, Ezekiel receives his mission to go to the Exiles.
We will pass by the objection for a moment. Ezekiel receives assurance from God that he will
assist him in his fears and the sign, in this case the eating of the scroll, is the confirmation that
indeed this is a mission from God. 90
Returning to the objection, Habel attempts to argue that in 2:6 and 2:8 God is giving his
assurance that he will be with Ezekiel against an objection from Ezekiel that we never see. 91
When we are talking about the literary form of a text how can we talk about an objection that is
not there. This is the question to which Phinney and Odell try to respond. To find an objection
Phinney turns to 4:14 and Odell includes from 3:15-5:17 to present her case.
Why is it so important that we find an objection? As Phinney argues, if there is no
objection then the people would doubt if he is actually a prophet. 92 At this point, nothing
Ezekiel has said has been fulfilled. 93 Phinney believes 4:14 is an editorial addition to
demonstrate that Ezekiel is in two-way community with God but Ezekiel himself made the
addition. 94
Phinney believes Ezekiel did not object during the original call narrative because he was
overcome by the glory of God and thus unable to object. Ezekiel has had time to recover and
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now presented with a command contrary to his priestly teaching, he objects. 95 Phinney
continues by stating that 4:14 satisfies all three of Habel’s criteria for an objection. First, it is
brief, less than once sentence. It has an objection introduced by an ejaculatory clause and the
objection is unique to the prophet. 96 Phinney admits there are two problems. First, does the
context really represent an objection or simply an adherence to the purity laws. Secondly, the
verse is not within the call narrative. 97 I find these two problems as significant enough to say
that 4:14 is not an objection proper to the call but rather is simply an objection to a particular
divine command. Jeremiah raises several issues in chapters 11-20 but these are not considered
part of his call narrative. I see little reason to consider 4:14 any different.
While stating that most scholars believe the call narrative ends in 3:15, Odell argues that
chapters 1-5 are one complete literary unit because 1:1-3:15 do not include all the elements to
complete the call narrative. In addition to this, there is no introductory formula at 3:16 to present
it as a new literary unit. 98
Odell furthers her argument by stating that if chapters four and five form a separate
literary unit of symbolic acts then they are lacking in their standard from. She uses Fohrer’s
standard form for symbolic acts consisting of three parts. First is the instruction to the prophet to
perform the act followed by a report of the act being executed. Finally, is a report of the
response of the people. Odell finds both of the last two missing in 3:16-5:17 and thus says these
are not standard form symbolic acts. She further argues that 4:3 is not a symbolic act but instead
is the sign appropriate to the call narrative.99
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Odell ultimately argues that in fact that Ezekiel does not undergo an instanteous
transformation into a prophet. Rather what we are reading here is Ezekiel’s process of shedding
his priestly identity before taking on his prophetic identity. 100 The shedding of his priestly
identity is evidenced by such things are the cutting of his hair. 101 Thus, Odell believes chapters
1-5 represent a transition period for Ezekiel. Odell believes that since this transitional period is
unique to Ezekiel we are kept from noticing it as we try to fit him into the standard form. 102
While her argument against chapters four and five as symbolic acts is strong, I have
difficulty in accepting Odell’s overall argument. The first reason is the same as my objection to
Phinney, this types of issues could be force read into other prophets. For instance, since
Jeremiah continually objects is he forever in a transitional state? Where is the shedding of his
priestly identity? However, there is another objection I would raise to both Phinney and Odell.
It is true that the standard call narrative includes an objection. Yet, throughout his book, Ezekiel
never objects. He simply does the will of God. Therefore, if the call narrative is indicative of
the themes presented throughout the book, why should we expect to find an objection? Thus, I
would conclude that the call of Ezekiel ends in 3:27, noting this would leave unexplained why
the symbolic actions of chapters four and five do not fit the standard form.

V.

From the Call to the Rest of Ezekiel

Thus, accepting the call as 1:1-3:27, what can we conclude that the call tells us about the
Book of Ezekiel as a whole? Both Boadt and Miller present their own set of themes evident in
the call. Boadt presents his four themes as the presence of the divine glory in the Exile, the call
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to be a watchman, the accountability of each person for what they have done, and the power of
God to act even when people do not listen. 103
Miller offers his four themes as the destruction of Jerusalem for its apostasy, the future of
the Israelites beyond judgment, hope, and God’s sovereign purpose in all of this. 104 I find
Miller’s themes as more representative of the purpose of Ezekiel’s message. God does not
appoint Ezekiel as a prophet simply to condemn the people. Rather, the point is to explain to the
people why it is necessary for them to be punished and show there is still hope. In 3:5-7, God
tells Ezekiel to prophesize even though the people will not listen. Wilson says why would it be
worthwhile to tell the people why they are to be punished unless God still has hope for some to
repent. 105 It is the hope and knowledge of God’s purpose that provides meaning for Ezekiel’s
mission.
Likewise, as I stated above, Ezekiel does not contain an explicit objection to God’s call.
Klein finds this true throughout the book when he writes, “Almost without exception throughout
the book Ezekiel passed on the divine word with no personal comment or elaboration of his
own.” 106 Wilson goes so far as to describe Ezekiel as devoid of free will because he always does
as God commands without comment. 107 For Klein, this is what leads us into Ezekiel’s frequent
use of the messenger formula. It is used twice in the call narrative alone. Klein states that
almost every pericope in Ezekiel begins with the messenger formula. 108 This connects to the
recognition statement that is used to end many of the oracles where God says he does the act so
that the people may know his is the Lord. This is part of God’s sovereign purpose. . 109
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Generally, in the first twenty-four chapters Ezekiel speaks mainly in terms of judgment
and then after the fall of Jerusalem the message focuses on hope. It is this heavy focus on a
judgment that cannot be changed but for which there is hope afterwards that leads Hals to
describe Ezekiel as a bridge between prophecy and apocalyptic form. 110
The people saw the Exile as a stage of judgment. They were removed from the Holy
Land because of the their sins. As Reiss states while Jeremiah tells the people in Jerusalem that
they are being punished for their ethical misbehavior, Ezekiel says it is for their ritual
misbehavior, idolatry. 111 God dwelt in the Temple and to be separated from him was a most
serious punishment. 112 The sin for which they are being punished is their idolatry. 113 Their
sinfulness has earned them the designation as a “rebellious house” that Klein finds used no less
than ten times in the book. 114
Yet, as stated above, the judgment is not the end-all. As McKeating states there are two
foci, judgment and the fact that the judgment is survivable. McKeating goes so far as to say that
God intends for the people to survive the judgment. 115
Clements sees a major part of Ezekiel’s role as to bring that hope. He writes
Only someone brought up, like Ezekiel, as a priest in Jerusalem could hope to
translate and reinterpret this spiritual map of the world for a large community of
people who had been uprooted from their spiritual home.” 116
Thus, Ezekiel’s priesthood becomes an essential part of his ministry as a prophet. Bakon states
that Ezekiel’s combination of priest and prophet is instrumental to his recognition of what was
110
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going on. 117 Miller believes it is only when we appreciate the deep rootedness of Ezekiel’s
priesthood that we can appreciate its influence in his writing. For instance the language used by
Ezekiel using the phrase “glory of Yahweh” is indicative of his priesthood. 118
Thus, we conclude that as his call is essential to his message so is his priesthood to
understanding the message. Odell argues for the removal of Ezekiel’s priestly identity. Yet,
even she makes reference to how his priestly identity influences his message in chapters one to
five.
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Later in the book of Ezekiel God tells Ezekiel that even though He punished His people for their sin one day He promised to restore a
small group (remnant) of people to return to Jerusalem and worship Him and He would once again dwell with them. We are going to end
by looking at our memory verse: Ezekiel 37:27 â€œMy dwelling place shall be with them, and I will be their God, and they shall be My
people.â€Â Ministry-To-Children.com helps you tell kids about Jesus by providing age-appropriate Bible study material and Sunday
School curriculum â€“ all 100% free online. We believe that God is the loving Father of all kids. It is HIS divine will that young people
come to faith in Jesus Christ and find salvation through the Gospel and the work of the Holy Spirit to bring them to faith. Though Ezekiel
lived with his fellow exiles in Babylon, his divine call forced him to suppress any natural expectations he may have had of an early return
to an undamaged Jerusalem. For the first seven years of his ministry (593-586 b.c.) he faithfully relayed to his fellow Jews the stern,
heart-rending, hope-crushing word of divine judgment: Because of all her sins, Jerusalem would fall (see chs. 1 - 24).Â Ezekiel
powerfully depicts the grandeur and glory of God's sovereign rule (see Themes) and his holiness, which he jealously safeguards. The
book's theological center is the unfolding of God's saving purposes in the history of the world -- from the time in which he must withdraw
from the defilement of his covenant people to the culmination of his grand design of redemption. Purpose of Writing: Ezekiel ministered
to his generation who were both exceedingly sinful and thoroughly hopeless. By means of his prophetic ministry he attempted to bring
them to immediate repentance and to confidence in the distant future. He taught that: (1) God works through human messengers; (2)
Even in defeat and despair Godâ€™s people need to affirm Godâ€™s sovereignty; (3) Godâ€™s Word never fails; (4) God is present
and can be worshiped anywhere; (5) People must obey God if they expect to receive blessings; and (6) Godâ€™s Kingdom will come.
Key Verses: Ezekiel 2:3-6, "He said: â€™son of m

